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THE SACRIFICES. 

By Eev. Howard Crosby, D. D., LL. D., 

New York. 



It is customary to regard the 'olah (or burnt-offering) as signify- 
ing consecration, while the sin-offering represents expiation. I would 
suggest that expiation is the only idea in all the bloody sacrifices. 
The offerer puts his hand on the victim of the 'olah, just as on any other 
victim ; and that this putting on of the hand means a transfer of his 
sin to the victim there can be no doubt (see Lev. XVL, 21). The kil- 
ling, cutting up and burning of a victim, and then the sprinkling or 
pouring of its blood around the altar were certainly significant of 
wrath, punishment and death. There was nothing of the nature of a 
gift to God in all this, — no notion of consecration. The whole scene 
was terrible, while consecration is beautiful. 

What then was the difference between the 'olak (burnt-offering) 
and the chattdth (sin-offering), the 'askam (trespass-offering) and the 
zebhach shelamim (peace-offering) ? Simply this. The chattdth (of 
which the 'askant was a species) was the individual sin brought (in the 
person of the animal) to the altar to be slain, while the 'olah was the 
general depravity of the man, underlying the individual sin, brought 
to be consumed. Hence a burnt-offering {'olak) accompanied every 
sin-offering {chattdth), because every offerer would offer expiation 
first for his special sin and then for his wickedness in general. 

The priests ate the sin-offering, excepting the fat, which was 
burned, because that represented the offerer's sin only; but they did 
not eat any of the burnt-offering, because that represented human 
depravity in general, in which they participated. So all of the 'olah 
was burned. 

In the peace-offering {zebhach shelamim), we have, after the 
expiation on the altar, the eating, of priests and offerer, from the 
remainder, signifying the peace and communion with God obtained 
by the expiation. My scheme of the sacrifices, then, is this : — 
'Olah expiation of general depravity. 

Chatta'th I expiation of special sins. 

'Asham ) 

Zebhach shelamim. .expiation and communion. 

The minchak (meat-offering) and nesek (drink-offering) were mere 
accompaniments of the sacrifices, representing food and drink, the 
soul's nourishment through the expiatory grace of God. 
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Because 'olah is used with the verb 'alah, we think that the noun 
must be cognate with the verb, and hence 'olah must mean "that 
which is lifted up ; " but it is quite possible that a verb of similar 
sound should be made to accompany a noun when not cognate, the 
ear, not the sense, directing; as when, in English, a gourmand after 
dinner says "I feel full," or an evil doer says " I will well, but I act 
ill." Now as 'olah (burnt-offering) is written with a waw after the ini- 
tial 'ayin (i. e., with a fully-written long o)* four times in the Penta- 
teuch, and forty-three times elsewhere, why may it not be the same 
as 'awlahf (wickedness), which we find as 'olah also in several places ? 
I see no good reason why the 'olah may not be the wickedness-offer- 
ing, just as the chatta'th is the sin-offering, and the 'askam is the tres- 
pass-offering. By the way, the word " offering " leads the English 
reader astray. It should not be appended to these presentations. 
Qarabh qorban means "to present a presentation." It is not giving a 
gift. The minchah is a gift, which God accepts after the presentation 
of an expiation. 

There was just one idea in all bloody sacrifices, — expiation by a 
suffering substitute. The gifts and communion and consecration were 
all sequels and results. 

The somata, in Rom. xn., i, are our sins (see Col. in., 5 for the 
same idea) to be destroyed, not our souls to be consecrated. 



THE PROPER ATTITUDE OF THE MINISTRY TOWARDS 
BIBLICAL CRITICS, 

By Eev. B. F. Simpson, 

Duluth, Minn. 



It must be well-known that this form of biblical study and research 
known as the Higher Criticism is prominently before the reading pub- 
lic of to-day. Although certain phases of the subject can be properly 
dealt with only by an advanced scholarship, yet such is the importance 
of the question and the documents of which it treats, that it is of 
necessity a popular one. Men are thinking on this subject in all 
directions to-day. It meets us on every hand ; and the question is 
not, Shall we pay any attention to it ? We dare not ignore it ; for 
that will be equivalent to a surrender of our position, whatever that 
position may be. The true question for us to ask to-day is, What 
shall be our position with respect to this department of inquiry, and 
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